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The Great Event
(Revealed before Hijrah)

This is the last of the group of seven chapters
which begin with chapter 50 (-Qaf &) until its
closing. The Holy Qur’an generally deals with the
continuation of arguments pertaining to the Divine
Revelation, the prophethood of the great Messenger
of Islam, the Divine reality of the Holy Book of
Allah, and the Truth about the Hereafter. These seven
chapters were revealed at Makkah, more or less at the
same time, in the early years of the Holy Prophet’s
(Pouh) ministry and Prophethood.

The central theme of this Strah is the nature of
the Hereafter, for three different classes of people.
The first phase of the group of seven chapters
beginning with chapter 50, are very similar in tone
and tenor and all shed light on the bright and glorious
future of Qur’anic teachings, foretelling many of the
greatly important events that shall come to pass in
this world and in the Hereafter. The fulfilment of
prophesies in this world will bear testimony to the
truthfulness of the other prophecies about the life to
come. For example, when the prophecy about the
repudiation of idolatry will see its fulfilment in this
life, our attention 1is naturally drawn to the
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inescapable conclusion that the Resurrection is also
an undeniable fact and reality.

The Sdrah open with a firm and emphatic
declaration that the great and inevitable Event, which
was foretold in the preceding Strah, will most surely
come to pass, and when it comes to pass it will shake
the earth to its core, and mountains shall be shattered,
causing a new world to emerge from the ashes of the
previous one. Further, as a result of this Great Event,
people will become sorted out into three groups:

(a) The fortunate ones who will enjoy God’s special
nearness and love.

(b) The true and righteous believers who will receive
handsome rewards for their virtuous deeds and noble
intentions.

(c) The unfortunate disbelievers, the guilty ones, who
will be punished for their sinful deeds and evil
intentions.

The Strah provides a graphic description of
the Divine Blessings and Favours in store for the first
two classes, following with a description of the
punishment to be meted out to the deniers of the
Divine Message. Next it advances the argument of
the creation of human and of his development from a
seminal drop into a full-fledged human being, to
prove his second birth after death. Towards its close
the Sirah reverts to the subject with which it had
begun, and explains that the great reformation to
which it refers in its opening verses will be brought
about by the true understanding and applications of
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the teachings of the Holy Qur’an, which is
indubitably the revealed Word of God, and which is
protected and guarded like a precious treasure. The
Holy Qur’an is also a well preserved treasure in the
sense that only those believers who are pure of heart
and lead righteous lives can have access to the
spiritual treasures which this Holy Writ contains.
The Strah may also signify that the ideals and
principles embodied in the Holy Qur’an are inscribed
in the book of nature, i.e. they are in complete
harmony with natural laws. Like the laws of nature
they are immutable and unalterable and cannot be
defied with impunity. Or it may signify that the Holy
Qur’an is preserved in the nature which God has
bestowed upon humans. ‘So pay your whole-hearted
attention to (the cause of) faith as one devoted (to
pure faith), turning away from all that is false. (And
follow) the Faith of Alldh (-Islam) to suit the
requirements of which He has made the nature of
humankind. There can be no change in the nature (of
creation) which Alldh has made. That is the right and
most perfect Faith, yet most people do not know (it)’
(al-Quran 30:30).

Human nature is based upon fundamental
truths and has been endowed with the faculty to
arrive at right judgement and conclusion. A person
who honestly calls human nature into action can
easily recognize the truth of the Holy Qur’an.
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1. (Beware of the time) when the inevitable (and the
promised) Event shall come to pass.

56:1 Al Wagqa‘a aad)3l): The "Inevitable Event"
referred to in the verse is the Final Resurrection. It
also signify total annihilation of idolatry from Arabia
and complete defeat and discomfiture of the
idolatrous Quraish. Note that the Holy Qur’an speaks
of the Hour or the Event not only as signifying the
Resurrection, but also very frequently as signifying
the doom of its opponents. That doom was, in fact, a
foretaste of what they would suffer in the life after
death; this 1s made clear in verse 3.

AR FRAEANAL

2. There is no denying its coming to pass.

56:2 Kadhibatun 4:3%: The word is fem. act. part.
from <X and means, one who tells a lie. It is used
here as _x=s to impart emphasis to its meaning
(Jarir). The verse means that nothing can avert that
great event.
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3. (This event shall be) lowering (the status of some
and) exalting (that of others).

56:3 The verse means that the "Inevitable Event"
referred to in the preceding verse will bring about a
great revolution in the lives of people. A new world
will come into being, the high and the mighty will be
laid low and the despised and down-trodden will be
exalted. Elsewhere speaking about the object of
Moses's advent the Qur’an says:
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And We chose to confer favour upon those who had
been rendered weak in the land and to make them
leaders and to bestow a kingdom upon them,
thus make them inheritors (of Our blessings).
And (We chose) to establish them with all powers in
the country and to visit Pharaoh and Haman and their
hordes with that (power and supremacy)
which they dreaded from those (Israelites rendered
weak by them). (28:5-6).
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4. (This will take place) when the earth shall be shaken
with a violent shaking

56:4 Riijat ©3): It means, shall be shaken. Rijjah ~
means, he put it in motion or in a state of commotion
or agitation; he put it in a state of violent motion; or
convulsion or made it to shake, quake or quiver. Raj
albdb <Y z_ means, he shook the decor violently
(Lane & Aqrab).
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5. And the mountains shall be completely shattered,
6. So that they shall all be reduced to particles of dust
scattered about.

7. And (at that time) you shall be (sorted out into)
three distinct categories,

8. (First) those that are blessed. How (lucky) the
blessed will be!

9. And (then) those that are wretched, how (miserable)
the condition of the wretched will be!

56:5 Bﬁssatg <uq: Shall be shattered. ~w, means he
crumbled it. L JLall Cuwy means, the mountains shall
be crumbled with a vehement crumbling like flour
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and levelled to earth and reduced to powder and
scattered in the wind (Lane). The crumbling of the
mountains signifies the fall of great opponents, and
their high ranking leaders.

Jabalti J&a: It means a mountain, as well as the lord
or chief.
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10. And (third) those that are foremost (in faith).

They are by all means the foremost (in the Hereafter).

11. It is they who have (really) achieved nearness (to
their Lord).

12. (They shall abide) in Gardens of bliss.
13. A large party of them (will hail) from the early

(believers),

14. While a few (of them will hail) from the later ones.
15. (They will be in the Garden seated) on couches
inlaid (with gold and precious jewels).

16. (They will be) reclining thereupon (and sitting)
face to face.

56:10 Al-Sabiqiin &séwd): “The foremost”. The
word is repeated twice to give force and dignity, and
to indicate that the foremost are the leaders on the
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earth as well as in the Hereafter, as they were the
foremost in accepting and practicing the Faith. Those
foremost in doing good are foremost in reaping their
reward. Gifts given to Sabiqin ¢suls mentioned in
this chapter closely resemble those gifts that have
been mentioned in verses of Ch.10:Verse 26 and Ch.
55: Verse 46-61.
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17. (Their) young sons will go round about them, who
will remain as young as ever,
18. Carrying goblets and (shining) beakers and cups
(full) of pure and clean drink
19. They will get no headache (or giddiness) from their
(drinks), nor will they be inebriated and talk nonsense.

20. And (carrying) such fruits as they choose,
21. And (with) flesh of birds exactly to their taste.
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22. And (there will be present) fair houris with lovely
large eyes.
23. (Chaste) like pearls, well-guarded and well
preserved.
24. (Such shall be) the reward of their (good) deeds.
25. There they shall hear no idle-talk, no sinful speech.

56:17 Wildan 2:‘33;: Their own sons; in the sense of
auldd-u-hum 23\, (as clarified by Shaukdni, and
Baidzawi). The subject matter is also mentioned in
76:19 where we read their “sons of perpetual bloom
shall go around them” and in the verse 52:24 the
word ghilmdn J«l¢ (-the sons) is used instead of
wildan to express the same meaning.

Mukhallidin Y3« also means one who is grey-
haired. Those who accepted the Holy Prophet P**! in
the earlier stages of his mission, and had to make
greater sacrifices, had a greater reward; but there
were others who waited until Islam was established
in the land and made less sacrifices.

Khallada means he remained or continued forever.
Mukhalladun signifies that never become decrepit,
or never altering in age, because there is no decay in
the life after death.

Hir us>: As regards to the word Hir _s> in its
feminine connotation a number of commentators
understood it as signifying the righteous and
spiritually purified among women. This word Hir
U can apply to the righteous and spiritually purified
of both sexes i.e. male and female.
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Hawarii sJ's: it means person of pure and
unsullied character; true and sincere friend or helper.
(Dictionary of the Holy Quran by Abdul Mannan
Omar)
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26. But (all that they hear on all sides will be) good

and pure words (of salutation)

‘Peace be, peace be.'
27. Those that are blessed, how (lucky)
the blessed will be!

56:26 Salamun Ww: This description of the

paradise in early revelation does not differ from that
of later revelation. After various blessings are
enumerated, their true nature is depicted in one word,
Peace. Peace in this world, and Peace in the
Hereafter, such is the message of Islam.

The Heaven as conceived and promised to Muslims
by the Quran would be a place of spiritual bliss where
no sin, vain or idle talk, or lying will find access
(78:35). All the blessings of Paradise would find
their culmination and consummation in peace—
complete peace of the mind and soul. And there could
be no greater blessing than peace of mind. The
Paradise promised to a Muslim has been designated
as the "abode of peace" in the Quran (6:127); the
highest stage of spiritual development to which a
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believer can rise is that of the "soul at peace" (89:27)
and the greatest gift which the dwellers of Paradise
will receive from God will be "peace" (36:58),
because God Himself is the Author of peace, the
Most Perfect, Bestower of peaceful Security (59:23).
Such is the sublime Quranic conception of Paradise.
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28. They shall abide amidst (the land of

thornless) Sidrah (- Lote tree, a symbol of bliss);
29. And (in the Garden of) clustered bananas;
30. And (in) extended shades,
31. And (near) water falling from heights,
32. And (amidst) abundant fruit;
33. (The season of) which is not limited, and (they are)
never forbidden.

56:28 Sidrah 5 2«: While describing the blessings of

Paradise, special mention is made of Sidrah 3,3 —a
thornless lote-tree — side by side with those of a
garden of clustered banana trees. This is to signify
something beyond the farthest end of human
knowledge (cf. 53:14-16). The Sidrah tree grows in
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a dry desert and the clustered banana trees need
plenty of water.

Makhdzdhin 2s3%: means, a tree having its thorns

removed, a thorn less tree. The word also means, a
tree having the branches bent by reason of the
abundance of its fruit (Lane & Agrab).
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34. And (they will have) noble spouses.

35. Verily, We have made them excellent and
have raised them into a special new creation,

36. And have made them (spouses) virgins, pure and

undefiled.

56:34 Fiirashin i) Meaning spouses. Fardsh %
is the plural which means, a thing spread on the ground
for one to sit upon; a bed; a man’s wife; a woman’s
husband; The word Fardsh 3 _# also means, the nest of
a bird; a house, etc. (Lane & Agrab). In order to
complete their happiness and peace of mind, the
believers will have for their companions pure, beautiful
spouses of noble descent and high dignity. In the next
life the believers will have these things conformably to
the spiritual conditions obtaining there.



Chapter 56 al-Waqa'a =8l 13

Va5
oeilhs (¥ DB e BTN il s
R \M@\@l&zmd@\@&:ﬁs{i Y559
55,69 ‘E”}ﬂﬁ‘u‘&: (V) oot o
0 13 55 €€0) kel J:31 56 58] (€ €Y 5, 5
5085 e 03l 565 €€ bl e bl Je
5106 €A 6 591 63GTST €€ .8 e U Tl s
XD DRI N R SCES IS AP TP GRS
@aﬂ@e@%ﬂ{“}@g&iﬂ\@jﬁmﬁ’i;ﬁ\ﬁ
Heasle gL«’@v}u:u‘WwJLu%M%
%:38108¢00) L bosba g s (o £) .l
51580 €0V) o A5 18 1edls 6 €0 ol
630367 €2 Vol g ala HE 51l (o A) o 8

() asaefused
37. They are the loving ones (of their husbands),
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suiting to their ages and matching them in every
respect.
38. (They are meant) for the blessed ones.
39. (This group will consist of) a large party from the
earlier people (of Islam),
40. And a large party from the later ones.
41. But as for those that are wretched, how (sad) will
be the plight of those that are wretched!
42. (They shall dwell) in the midst of (painfully)
scorching winds and scalding water;
43. And (under) the shadow of black smoke,
44. (Which is) neither cool (to refresh) nor honourable
nor of any good to please at all.
45. They, of course, lived a life of ease and abundance
before this (in the present world).
46. But (they) persisted in extreme sinfulness.

47. And they were wont to say, 'Is it that when we are
dead and reduced to dust and bones we shall then be
raised to life (again)?

48. "And is it that our fathers of yore (shall also be
raised to a new life with us)?’

49. Say, ‘Most surely, the earlier people and the later

ones
50. ‘Shall all be gathered together at the fixed time of
an appointed day.

51. "Then, O you that have gone astray and cried lies
(to the truth)!
52. You will certainly eat of Zagqum-tree (a symbol of
agony),
53. "And will fill your bellies with it.
54. "Then you shall drink over it boiling water,
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55. Lapping it down like the lapping of the camels that
suffer from insatiable thirst.
56. This will be their (of the wretched ones)
entertainment on the Day of Requital.

57. It is We Who have created you (the first time),
why do you not then realise the reality (of the
Resurrection).

58. Have you given thought to (the sperm drop, your
life-germ) that you emit?

59. Is it you that create it yourselves, or are We the
Creator (of it)?

60. It is We that have ordained death for all of you.
And We cannot be stopped from (it),

56:37 Atraba L Jil: In these verses the description of
Paradise with words such as 4bkdra ), ‘Urubd 58
and Atrdba Y 5 are objected to by non-Muslims and
those who are weak in their faith. They bring these
words in connection with female houris and virgins
who are waiting for the believers in Paradise.
Ignorance of the classical Arabic language and
expression 1is the cause of this widespread
assumption. This objection ignores what the Holy
Qur’an says at other places while describing the
Paradise. These words describe the utmost beauty of
the Paradise. Verses 13:35; 47:15; 57:12 and others
clearly convey that the description given for Paradise
is only symbolic, and the fact remains that “no soul
knows what comfort lies hidden from them in the
form of a joy for the eyes as a reward for their
righteous deeds” (32:17); and again, “Wing your
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ways to the protection of your Lord and to Paradise
whose expanse is as vast as the heaven and the earth”
(3:133; 57:21), in other words no one can conceive
the reality and vastness of the Paradise.

It is noteworthy that the blessings granted to
the righteous are first spoken of as shades, water,
fruits and resting-places; and then, as it were to
dispel all doubts as to what these blessings of the
next life are, it is said in v. 35, We have created them
a new creation. These words settle conclusively that,
whatever these blessings are, whether shades or trees
or water or fruits, they are all the fruits of deeds,
which have been made to grow into a new growth.

Thus abkar, plural of bikr, means a virgin, and
also an action that has not been preceded by its
like (LL). Similarly, atrab, or equals in age, as
already shown in 38:52a, signifies that the growth of
those blessings begins with the growth of spiritual
life in humans. )

The words Abkdra '35, ‘Uruba G and
Atrdba 35 in verses 36-37 are metaphors of beauty.
Allegory and metaphor cannot form the basis of our
literal belief, system, and the one, who bases his faith
on figurative statements, forsaking the basic
principles, goes astray and causes others to fall away
from the right path. Persons skilled in the use of
languages know well that figures of speech and
metaphors are the ornament of a language. They
make expression very powerful and are especially
useful as here, when the ones addressed do not have
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the capabilities to grasp the nature of a different
realm. Furthermore, Metaphors enhance the
rhetorical dignity of a book, no matter whether it is
the word of God or that of a mortal.
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61. From replacing you with beings similar to you, (or
from) evolving you into a form which is unknown to

you (at present).
62. And you certainly know of the first evolution. Then,
why do you not reflect?
63. Have you ever given thought to that which you
sow?
64. Is it you that cause it grow or is it We Who are the
Growers?

56:61: It is the humans Resurrection that is spoken
of here. The present state will be changed, we are
told, and humans will be made to grow into a new
creation, which they do not know. Clearly it is not
the material body of this life, but a new body which
grows out of the deeds of men.
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65. If We (so) pleased We could reduce it to chaff
(before it is ripe and ready to be harvested). And then

you would remain lamenting and talking bitterly,

66. (And saying,) ‘Surely, we have been left indebted,
67. 'Rather we have been left with nothing (indeed we
are finished).'

68. Have you ever given thought to the water that you
drink?

69. Is it you who bring it down from the clouds, or is it
We Who rain it?

70. If We (so) pleased We could make it brackish. Then
why do you not give thanks?

71. Have you given thought to the fire which you
kindle?

72. Is it you who produce the tree for (kindling) it (into
fire) or is it We the producer (of it)?
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56:65 Tafakkahiin &s488: you would keep
lamenting) is derived from 4% which means, he was
or became cheerful, happy or free from straightness;
jocose or was given to jesting and to laughing. 4
4545 means, he wondered at it; he repented, grieved,
lamented or regretted (Lane & Aqrab).
Hitama WUaa: [t means broken pieces. It is derived
from sbs . They say 4«bs i.e. he broke it into pieces,
he crushed it. s> means, what is broken in pieces
of dry things; fragments of eggs. Wl slas means,
the perishable goods of this world (Lane & Aqrab).
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73. We have made it a source of admonition (for the
people)
and a means to live upon for the needy and the
wayfarer.
74. Glorify, therefore, the name of your Lord, the
Incomparably Great.

56:73 The last word Magwin (rs3s of the verse is
the active particle of the noun mugw s% that is
derived from the verb gawaya 3 and means it
became deserted and desolate. The nouns gawa 38
and giwa '38 are derived from the same root signify
desert, wilderness or wasteland, as well as hunger or
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starvation. Hence, Magwin ba;z-ﬂ\ denotes those who
are hungry as well as those who are lost or wandering
in deserted places. Thus the word refers to the needy
and the wayfarer, that is, those who are lonely,
unfortunate and confused and who are hungry for
spiritual guidance.
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75. As to me, I swear by the places and times of the
revelation of the portions of the Qur'dn;
76. And behold! it is a mighty oath, if you only care to
know;

56:75 Nijam eJM Meaning stars is the plural of
Janam &> which among other things means, a
portion of the Qur‘an (Raghib). See also 53:1.
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77. That this is most surely a Holy Qur'an (bestowing

bounteous blessings of God),
78. In a Book well preserved (in all its purity).

56:77-78 Verses 77 and 78 contain statements
regarding the Qur’an. According to verse 77, it is
bounteous. The word Karim &5 used here about the
Holy Qur’an means generous, liberal,
noble or honoured (Lane); and you say of land
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as karumdt, meaning it yielded increase of its seed-
produce (Lane). And karam 3 S (the root-word, inf.)
means, when used about the Divine Being (and the
same 1s true of His Word and His
ProphetP®"), ihsdn and in ‘Gm, i.e., doing of
good or conferring of benefit (Raghib). The Holy
Qur’an is called Karim on account of the benefit
which it brought to humanity, and hence can be
rendered as bounteous or bountiful.

Verse 78 speaks of it as being protected, by
which is meant not only that it will be protected
against all attempts to destroy it, but also that it will
be protected in all its purity in writing.
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79. No one can achieve true insight into it except
those who are purified (by leading righteous lives).
80. (It is) a revelation from the Lord of the worlds.

81. Is it this (Divine) discourse that you are the
deniers of?
82. And do you make the denial of it your lot?
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83. Why, then, when the soul (of the dying person)
reaches the throat,
84. And you are at that time looking on (helplessly),
85. And (when) We are nearer to him than you, though
you do not see.

56:79 This shows that an understanding of the
Qur’an is granted only to those who are pure in heart.
It also shows that the Qur’an should not be touched
by one who is impure. Hence the companions were
forbidden to carry the Qur’an to an enemy’s country
(Bukhari 56:129). Both the verses and this report
further show that the Qur’an existed in a written form
from the beginning, otherwise such injunctions as not
to travel with it to the enemy’s country would have
been meaningless.

The verse is commonly understood that only
those who are clean (have clean hands or limbs)
should touch this Book. Two words in this verse need
attention. Massa (»= means to come close, or to
touch. In the case of “touching” the Holy Qur’an it
would also mean to come close to its true
understanding. Then there is the word tahara b
that means purification or cleanliness. There are
outer aspects of purification and inner aspects of
purification. Many who are dedicated to inviting
people to Allah’s religion emphasize mainly to the
outer rules of Divine Law and ignore the
requirements relating to inner purification. The inner
purification is the purification of our heart and soul,
which is achieved through tagwa — the deeds of
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righteousness achieved by following the prescribed
Divine Laws. While reading the words of Allah from
the Holy Book, the servant is in intimate closeness to
his Lord. When the servant desires to engage in
intimate conversation with his Lord, it i1s incumbent
on him to come close to his Lord in a purified state.

The more purified, the more prepared he is to
understand the the true and real Message of the Holy
Qur’an. The Divine Rule stated in this verse is that
no one can achieve true insight into the Divine Words
except those who are purified by leading righteous
lives.
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86. Why, then, if you are not governed by any
authority and are not to be requited,
87. You do not bring it (- the soul) back (to the body of
the dying person), if you are truthful (in your claim of
being independent of the supreme authority)?
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88. And if he (the departed person) belongs to those
who have attained nearness (to God and are His
chosen ones),

89. Then (he will have) happiness, comfort and plenty
and Garden of Bliss.

90. And if he (- the departed person) belongs to the
blessed people,

91. Then (it will be said to him,) "Peace be upon you
ever, (O you) of the blessed people!’

92. But if he belongs to those who deny the truth and
are steeped in error,

93. Then (he will be offered) boiling water for an
entertainment,

94. And burning in Hell.

95. Verily, this (fact) is a perfect certainty (not merely
a certainty by inference or sight),

96. Therefore glorify the name of your Lord, the
Incomparably Great.

56:86 Sale, a non-Mulsim scholar, and others
translate Ghaira madinina (s 3¢ as "not held
under  authority”, as meaningnot to be
rewarded or not to be judged, and call the passage
obscure. But madinin means mamlikin S slaa,
1.e., held under authority (Lane). The meaning is
that, if you are your own masters and not subject to
the authority of a Higher Power, then why can you
not resist death when it comes to you?
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NOORUDDIN: Exegesis of the Holy Qur’an — Commentary
on the selected verses of the Holy Qur’an as explained by
Allamah Nooruddin, and rendered into English by Mrs.
Amatul Rahman Omar and Abdul Mannan Omar.

OMAR: Dictionary of the Holy Qur’an by Abdul Mannan
Omar.

RAGHIB: Dictionary by Mufradat fi Gharaib al-Qur’an by
Abdul Qasim Al-Husain al-Raghib.

TAJ: Dictionary - T4j al-‘ArGs by Murtadza Husaini.
LISAN: Dictionary - Lisan al-‘Arab by Ibn Manzir.
AQRAB: Aqgrab al-Muwarid by al-Khauri al-Sharttti.
LANE: Arabic-English Lexicon by Edward William Lane

RAZI: Tafsir Kabir by Razi Fakhr al-Din.

BAIDZAWI{: Tafsir by Qadzi Abd Allah ibn ‘Omar al-
Baidzawi.

ZAMAKHSHARI: Tafsir Kashshaf by Zamakhshari.
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(May Allah’s blessings be upon all of them)
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